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A Danish Soldiers' Song in America
by Finn V. Nerland

1

[Editor's Note:In the revolutionaryyear of 1848, governments throughout
Europewere being overthrown by popularrisings demanding liberty and
representation.Denmarkfaced a doublecrisis. In Copenhagen,mass meetings calledfor an end to absolutismand a written constitutioncoveringboth
Denmarkand Schleswig,the half-Danish,half-Germanduchy on the southern border.In Schleswigitselfand neighboringHolstein,bothruled by Denmark since the middleages,the Germanelementdemandedself-government
and closerties to Germany. By April of 1848, these irreconcilabledemands
led to war, and Prussian troops crossedthe border to aid the SchleswigHolsteiners. The war pitched Denmark,with some slight assistancefrom
Swedenand Norway,against a Germanytorn simultaneouslyby numerous
internal revolutions.The Three Years War lasted until 1850, when intervention by the great powersforced Germanwithdrawaland left Denmark
free to crush the Schleswig-Holsteinoppositionat Isted. In 1864, a second
war brokeout in Schleswig-Holstein,and this time, Prussian militaryforce
under ChancellorOtto von Bismarcktorethe duchiesawayfrom Denmark.
The Danes of northern Schleswiglived under Prussian rulefor half a century. Followinga plebiscitein 1920,after the end of World War I, the Danish-speakingnorthern part of Schleswigwas restoredto Denmark and became known as Senderjylland ("South Jutland"). Earlier,this region had
been calledNordslesvig ("North Schleswig").The article begins with the
outbreakofwar in 1848,when citizen-soldiersof Denmark's nationalmilitia
were beingcalledto arms throughoutthe kingdom.]
On one of the very first days of April, 1848, a man strode the streets
of Copenhagen in deep concentration, walking from Amagertorv to
Kongens Nytorv and back again along the main shopping street,
Streget. His name was Peter Faber, and he was in the process of setting words to Johan Ole Emil Borneman's newly composed march
tune. Faber strode the route six times, back and forth, occasionally
taking a longer way around Krinsen when the words seemed ever so
slow in coming. After each round, he ducked into Borneman & Erslev' s
Music Store at Amagertorv 6, in the building called Dyvekes Gard
(now the Royal Danish Porcelain Company's showrooms), and delivered a verse to Borneman.
In these highly agitated March and April days of 1848, when the
whole population was aflame with feelings of freedom and a lust for
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battle, many creative individuals were busy drawing, composing, or
writing poems and songs, all intended to stir up the passions of the
population even more in preparation for the coming war with the
rebels in Schleswig and Holstein. Many well-known professional composers had given a try at writing soldiers' songs and marches, but
none of them had really caught on.
This finally led Horneman to exclaim, "This just won't work!
They're doing it all wrong. I'll make a soldiers' song, a good lively
one everybody can understand, one you can sing, one you can march
to." Homeman himself thought of the first line: "Dengang jeg drog
afsted" ("When first I went away"), and he also decided that every
verse should end with three Hurrahs. Then he asked his good friend,
Peter Faber, an engineer and amateur song writer, to compose the rest
of the text. This was what led to Faber's brisk walks up and down
Str0get. 2
When Faber was later confronted with this story of how the song
was composed, he grew angry and replied, "Thaes a lie! Homeman
gave me a march, and I went home to Store Kannikestrcede 15, sat
down, and wrote it." 3 Hardly such an interesting account, but perhaps more accurate.
A third story is that Faber originally wrote the song to encourage
some rather reluctant conscripts from the capital. Later the song was
altered in ways that Faber did not like in order to fit Homeman's
melody. This account is not very inspiring either, but perhaps it comes
closest to the truth.
There may be some uncertainty about the writing of the song, but
it is a fact that it was advertised for sale in the newspapers, Berlingske
Tidendeand Flyveposten,on 10 April 1848, which date is normally considered its birthday. The unpretentious little one-skilling broadside
with music and text sold like hotcakes. It soon brought in 400
rigsdalers, which was distributed equally among the families of conscripts and non-commissioned officers. 4
The song was entitled Den tapreLandsoldat("The Valiant Soldier"),
and it quickly became an enormous success among soldiers and all
levels of the civilian population, from the distinguished Heiberg family and the famous Hans Christian Andersen to common laborers and
housemaids. 5 It became the favorite song of the Three Years War and
was later used in countless other situations. It has held its popularity
down to our own day and is still played by military bands on special
occasions.
The birthday of the song may have been 10 April 1848, but it was
actually in use a bit earlier. On 5 April at eight o'clock in the morning,
12

King Frederik VII sailed from Copenhagen on the steamship, iEgir,
accompanied by the steamship, Geiser,which had the Royal Foot
Guards on board. A broadsheet with an unfamiliar song was distributed among the Guards. The music corps played the melody, and a
young student volunteer, Carl Brosb0ll (later a famous author under
the pen name of Carit Etlar), sprang onto the railing and led the singing as the Guards joined in, one by one. This was the first performance of "The Valiant Soldier" in a military setting.
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The Original Danish Version of the Song

With one blow, these two amateur song-writers, Borneman and
Faber, had outdone all the professional artists who had come out with
songs and melodies on the occasion of the conflict. Recognition also
came quickly, and on 25 June 1848, King Frederik VII decorated each
of them with the Knight's Cross of the Order of Dannebrog, saying,
"You have made my soldiers happy, therefore I will also make you
happy." 6
At the time, nobody even considered that this might be more than
a good Danish war song for the moment at hand. But it would soon
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appear that "The Valiant Soldier" possessed qualities that brought it
far and wide around the world.
As early as 1848, Swedish and Norwegian versions of the melody
appeared in Copenhagen with different texts. They honored a Swedish auxiliary corps that joined the Danish forces on Funen in June of
that year.
On 12 September 1848, the Copenhagen newspaper, Berlingske
Tidende,published an English translation of the song by Robert S. Ellis,
a clergyman attached to the English legation in Copenhagen.
The Gallant Soldier

The time I march'd away, the time I march'd away
My girl would go with me, Yes, my girl would go
with me,
No, love,you can't do so,for to the war I go,
And if I do notfall, my dear,I'll soon return to you.
If dangerwas not near,why I'd then remain with thee,
But all the girls of Denmarkare trusting now to me.
And thereforewill I fight likea gallant Soldier,
Hurrah!Hurrah!Hurrah!
In the years 1849-50, an Englishman named William Hurton undertook a Scandinavian journey, which he described in a book that
came out in 1851. He was in Copenhagen during the first months of
1851, and he reported that he heard the song, "The Valiant Soldier,"
being played and sung throughout the city, inside and out, early and
late. Hurton' s enthusiasm for the song was aroused, and he included
the complete translation in his book. When he arrived in Norway, he
heard civilians and soldiers alike singing the song in Christiania and
Bergen, almost as frequently as in Copenhagen. As his ship sailed into
Troms0, a boat came out from the harbor, and from the boat, the sound
of a trumpet playing "The Valiant Soldier" wafted over the water.
During the last part of his journey, which took him through Sweden,
he heard the melody almost daily.7
Hurton got a friend, Mr. Beckwith, to translate the text, which
was published with all verses in his book under the title, "The Brave
Soldier Lad." As Hurton himself wrote, however, it was difficult to
capture the spirit and feeling in a translation.
Later in 1851, on 29 November, The Illustrated LondonNews published a full page on the song, with the music and five verses of text,
plus a long commentary that included part of Hurton's account. The
14

song was called "Den Tapfre Landsoldat, The Gallant Soldier." The
music was arranged by Bringley Richards, and the translation was
ascribed to Countess Jutta Reventlow, widow of the late Danish ambassador, who had died unexpectedly only three weeks earlier. 8 In
fact, the text was almost exactly the same as the one by Ellis, published in BerlingskeTidende on 12 September 1848, except for a few
changes and additions that made it fit the music a bit better. Berlingske
Tidendefelt compelled to note on 12 December 1851 that credit for the
translation really belonged to R. S. Ellis.
With this, "The Valiant Soldier" would appear to have played
out its English role. Nonetheless, it must have become widely known
and used. Hans Christian Andersen visited Charles Dickens in England during the summer of 1857. During his visit, he paid a call on
his English publisher, Richard Bentley, and while the Danish guest
"sat on the balcony and looked out over the splendor of London in
the evening, Miss Bentley played 'The Valiant Soldier."' 9 It pleased
Andersen immensely.
In the German-speaking world, there was also interest in "The
Valiant Soldier." A translation that followed the Danish text very
closely was published by N. Schmidt of Randers as early as June of
1848, presumably for German-speaking Schleswig natives who remained loyal to Denmark. During the course of the Three Years War,
one often heard Prussian regimental bands playing Horneman's
melody, and the Austrians played it during the War of 1864. In Prussia
and Austria, there was a tradition of composing marches to commemorate important events in war. Some thirteen Prussian and twenty-eight
Austrian marches are known to commemorate events from the War
of 1864, and at least three of the Austrian marches include "The Valiant Soldier." 10
"The Valiant Soldier" also traveled to Greece, where it was reported in 1870 that a Greek military orchestra played Horneman's
march outside the royal palace. This must have been to honor the
young Prince Wilhelm of Denmark, who had become George I, King
of the Hellenes, the year previous.
Further afield, it would appear that the melody may have been
used by the Boers of South Africa during their war with England in
1899-1902. It has not been possible to confirm this report, but some
160 Scandinavians participated in the war on the Boer side, so it is not
impossible that they brought "The Valiant Soldier" to the southern
tip of Africa.
"The Valiant Soldier" even crossed the Atlantic. It must have traveled with Danish emigrants of the 1850's. Horneman and Faber's song
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appeared during the American Civil War as the "Song of the Volunteer Soldiers of the Fifteenth Wisconsin Regiment ." The first two verses
were directly translated from Danish, but the third was rewritten to
fit the Civil War.
The Fifteenth Wisconsin Regiment was a famous fighting unit in
the Union Army. It was commanded by a native of Norway, Colonel
Hans Christian Heg, and consisted mainly of Norwegian-American
volunteers, in addition to a considerable number of Swedes and Danes.
One company included five Ole Olson's, and the whole regiment contained no less than 128 soldiers with the given name of Ole. 11 Perhaps
it was one of these Ole's who remembered "The Valiant Soldier" from
the Three Years War and had it translated to serve as the battle song
of the Fifteenth Wisconsin.
The regiment also included three Danish officers. Two of them,
Hans Borchsenius and Carl Martin Riise, were majors, and the third,
Claus Lauritsen Clausen, was chaplain. In honor of the popular chaplain, one of the companies was designated "Clausen's Guards." All
three men had distinguished careers among Scandinavian Americans
in the postwar era.
Song of the Volunteer Soldiers
of the 15th Wisconsin Regiment

I shan'tforget that day whenfirst I went away.
Me lassie,dear,she would not stay! Of courseshe would
not stay.
You cannotgo along, throughwarfare,strife and throng,
But if they don't kill me, dear,I shall return with song.
I would, was thereno danger,Sis, as lief remain with thee,
But all the girls of North, you see, rely just now on me.
And thereforeI willfight the rebelsleft and right.
Hurrah! hurrah!hurrah!
Ourfolks at home, they thought - the dearoldfolks
at homeThat all their chaps,not ought to leave,for fear they might
be caught:
If all our handsgo 'way, the enemy to slay,
Why, who shall plow the cornfields, then, and who shall
mow the hay?
Well, thereis just the reason,Sis, why we must all go in,
Forelse the rebelscertainlywould comeand do the thing.
And thereforewe will fight theserebelsleft and right.
16

Hurrah!hurrah!hurrah!
We're boundfor sunny South, Ho Hahlfor sunny South,
To tell them what's the truth, and shout it at the
musket's mouth.
And if they won't believeplain truth, they shallreceive
A doseof pill and powder,whichI think will them relieve.
A lessonwe will teachthem in cities largeand small
Till our belovedStars and Stripesarefloating over all.
Yes, thereforeI willfight the rebelsleft and right.
Hurrah!hurrah!hurrah!
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The VolunteerSoldier
of the 15th Wisconsin

The Fifteenth Wisconsin participated in a long series of bloody
battles during the Civil War, including General William Tecumseh
17

Sherman's famous March to the Sea, and the regiment paid a high
price. Colonel H. C. Heg and more than one-third of the original volunteers in the regiment fell during the war. 12
Wisconsin regiments were the only ones that remained in service
and continued to receive replacements from their home state throughout the war. All other states simply formed new regiments with new
numbers to replace the old because this give prestige to the state governors and provided their cronies with the office of colonel. 13
Homeman's melody reappeared during the Spanish-American
War in 1898.Faber's original text gave way to completely new American words by John Volk, "We Stand By Uncle Sam, A Million Boys in
Blue" but the three Hurrahs remained. The text expressed a willingness to fight for freedom, Uncle Sam, and the Stars and Stripes, and
finally, for the cause of Cuba. Here are the first and fourth verses.
We Stand by Uncle Sam,
A Million Boys in Blue!

Comeboys, the die is cast! You heardthe bugle's blast!
Fromcities, towns andfarms, hosts have come to
takeup arms.
No matter who ourfoes, wefear not threatsor blows!
No king nor queenwe'll ever let comemarchingon our toes.
Whenforeign mastersjoin to dictateus what to do,
Tofling their ordersbackrisea million boys in blue,
In stormy days and calm,we stand by Uncle Sam.
Hurrah!Hurrah! Hurrah!
And sofor Cuba'scause,we'llfight and never pause
Until we see herfree, and she sharesour liberty.
We know our claimsarejust, sofight we will and must,
And as to gaining victory,for that in God we trust.
Our navy has won laurels,our army wins them, too,
When wanted, we stand ready,a million boys in blue.
In stormy days and calm, we stand by Uncle Sam.
Hurrah!Hurrah! Hurrah!
Once again, Wisconsin sent volunteer regiments, and the Second
and Third Wisconsin participated in the Puerto Rico campaign. Perhaps some Scandinavian-American veterans of the Civil War sent off
their sons with the old song still in their heads, and the result was a
modernized version. No better explanation has yet been produced
by historians. 14
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A generation later, "The Valiant Soldier" reappeared again in
America during World War I. This time, we do not need to speculate
because we know the author was a Danish American in Chicago
named Carl Neumann. Three verses were translated from Peter
Faber's Danish, and two new verses were added that mentioned the
kaiser, Teutons, Hohenzollerns, and the battle for freedom fought by
American forefathers against despotic tyrants. The song was entitled
"For Liberty and Right, I Heard My Country's Call." 15 It was published by Viggo Eberlin, the leading Danish bookseller in New York.
It was reported at the beginning of 1918 that the song had sold 25,000
copies within a few months, and that an additional 50,000 copies with
words and music had been published for distribution among American soldiers in France. It was also reported that the song had become
the number one hit among the soldiers, several regiments had already adopted it as their marching song, and a dozen band leaders
had ordered the fully orchestrated version. At Captain Ammundsen' s
mass meeting in New York, a sixty-member orchestra had played
"For Liberty and Right," and the audience of 3000 Norwegians and
Danes had joined in singing it. 16
Peter Gradman reported that U.S. Marines marched through New
York City on the way to board their troop ships singing a war song,
"A Million Boys in Blue," to Homeman' s Danish melody. The words
from 1898 may still have been in use, but it is also possible that they
were singing "For Liberty and Right" to the same melody. 17 Here are
the first and fifth verses.
For Liberty and Right

I heardmy country'scall,I heardmy country's call,
A summons to us all,yes, a summons to us all;
I shookmy Daddy'sfist, my MotherdearI kissed,
And toldher how it was, I felt that now I must enlist.
But when I saidgoodbye to my girl so sweet and true,
She told me that, as nurse,she of coursewas going, too;
So I am off tofight, for Libertyand Right,
Hurrah!Hurrah!Hurrah!
Ourfathersfought before,ourfathersfought before,
And we willfight somemore,yes, and we willfight
somemore.
Theyfoughtfor Liberty,and so indeedshallwe,
And alsostrikean extrablowjust for humanity;
19

When autocraticrulers they try to run amuck
It's up to us to show them their hour of doomhas struck.
So I am off tofight, for Libertyand Right,
Hurrah!Hurrah! Hurrah!
Churchill in The GreatWar told how the American soldiers, in the
beginning of June, 1918, when the Germans had reached the Marne
and the English and French were in a state of chaos, came marching
in an endless stream of splendid youth, singing the songs of the New
World at the top of their lungs and burning with a desire to reach the
bloody field of battle. We can assume on good grounds that one of the
songs was the melody of Homeman, which returned in this way to a
new career in the Old World.
All in all, the song had a distinguished career in the United States
and many other comers of the world. This was quite a record for a
song that was thrown together in the spring of 1848 to boost the morale of Danish soldiers. It tells something about the song itself, but it
also offers a glimpse into the cultural baggage that Danes carried to
America and many other comers of the world.

Horneman,Faber,and the Statue of the Valiant Soldier
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Danish Emigrants: Winners or Losers?
by

J. R. Christianson

Were participants in religious revivals the winners or the losers in
the rapidly changing society of nineteenth-century Scandinavia? A
debate has been raging over that question.
From our Danish-American perspective, this makes us wonder
about the Danish emigrants, because we know that many of them
had a background in religious revival movements. What about them?
Were they winners or losers? Should we think of our immigrant ancestors as the enterprising ones who dared to venture into a brave
new world in search of something better, or are we forced to admit
that they were failures who fled their native land because they could
not cope?
Religion was important to many Danish immigrants. There is no
doubt about that. Some of the earliest Danish immigrants came to
colonial North America because they adhered to the Moravian faith
and wanted to live in Moravian colonies in the New World. The first
wave of nineteenth-century Danish mass emigration included numerous Mormon converts who were bound for Zion in the American West.
Later waves of Danish emigration included Baptists, Adventists, freechurch Lutherans, and adherents of other religious revival movements.
As Danish emigration approached its peak years in the 1880's, large
numbers of emigrants brought the Grundtvigian and the Inner Mission movements to America. In short, Danish overseas migration was
motivated and colored by religion during the whole era of mass migration. Participants in movements that revitalized religious life seem
to have been over-represented among the Danish immigrants to North
America.
So the debate among Scandinavian historians is relevant to the
story of Danish emigration. Were those participants in religious revivals the winners or the losers in the rapidly changing society of
their day? Were emigrants with a background in religious revival
movements riding the wave of the future, or were they disgruntled
defenders of a lost cause, clinging to religion in an increasingly secular age? Were they the brightest and the best, or the most laggard and
backward elements in Danish society? Were they fleeing from failure,
or fearlessly searching for freedom and opportunity?
The debate over the question of how to evaluate the revival movements heated up with the appearance of a doctoral dissertation in
22

1995, which was published in Sweden and defended at Stockholm
University but written in Danish. It had the title, Bondevcekkelseog

sekularisering:En protestantiskfolkeligkultur i Danmarkog Sverige18201850(Stockholm: Stads- och kommunhistoriska institutet, 1995). The
author was Hanne Sanders, a Dane married to a Swede and living in
the Swedish university town of Lund. At the head of the English summary was a translation of the title, "Peasant Revivalism and Secularization: Protestant Popular Culture in Denmark and Sweden 18201850."1 For a piece of historical scholarship, this dissertation was hot
stuff, and it produced a storm of discussion among historians throughout the Scandinavian countries.
What Sanders had to say is briefly stated in the English summary, which is reprinted below with the author's permission. But
first, let us look at how her dissertation might pertain to Danish immigration, and let us see how other Scandinavian scholars have reacted to her thesis.
Revivals and Conflict
Sanders begins her book with these words: "In the home of the
smith's widow in Simmerb0lle, twelve people are gathered . One of
them reads aloud from the Bible, the others listen. The little church of
Torso is filled to overflowing. They have assembled to hear the assistant pastor preach. In Bjorsater, young people have started talking
about God. They urge everybody to amend their lives. A revival is
sweeping the land, and this agrarian revival of the first half of the
nineteenth century will be the subject of my doctoral dissertation."
She continues, "These events seem harmless to us, perhaps even
peaceful and unprovocative. But they were not. The authorities and
the neighbors fought them tooth and claw. Why?" 2
Why indeed? Sanders asserts that scholars sometimes write as if
religious revivals were motivated primarily by social, economic, or
political considerations, but they need to realize that these movements
were first and foremost religious phenomena. At the same time, we
need to remember that the forms and expressions of religion are constantly changing. Two centuries ago, religion unified Danish society
and provided the accepted explanation for everything under the sun.
In the years 1820-50, however, that was beginning to change. Today,
religion is personal and existential, and we live in a secularized society. Because religion has lost its unifying role throughout society, Sanders says that religion today is also "secularized ." 3 This statement
touched off debate. Hans Vammen found her terminology misleading and suggested that she might have conveyed her meaning better
23

if she had said that religion in the modern world is "privatized." 4
Another possibility would be to say that religion has moved into the
realm of "voluntary association ."
Her definition of a "religious revival" also seemed provocative to
some. She rejected theological, sociological, or psychological explanations in favor of a new approach. "For me," Sanders wrote, "revivals are activities involving religious conditions that created opposition to society at large. Revivals are conflict. " 5 Vammen objected to
this definition because it could be taken to include a movement like
Grundtvigianism, which did not consider to be a "revival." Heargued that religious revivals could only be understood in terms of the
psychology of religion 6 Another reviewer, Carsten Madsen, explained
his understanding of what Sanders meant by" conflict." Revivals grew
out of rising dissatisfaction with the well-defined faith and liturgy of
the official church, as he explained it, and this reaction found expression in new forms of social, political, and religious engagement that
appeared throughout Protestant Europe in the first half of the nineteenth century. 7
In terms of Danish emigration, seeing religious movements in
terms of conflict is an approach that deserves consideration. It may
help to explain why participants in these movements chose to leave
their native land more frequently than others. For them, Denmark had
become a land of conflict. Conflict put them at odds with their neighbors, but at the same time, it led them to search for new ways of ordering their lives. The next step might be to seek out the land of religious
freedom in order to practice their beliefs in peace and harmony.
Sanders points out that religious revival movements occurred in
many parts of Protestant Europe in the first half of the nineteenth century, and she places her examination of Danish and Swedish case studies in this broader context. This approach makes sense in the context
of trans-Atlantic migration. It was certainly true that emigrants from
many parts of Europe were motivated, at least in part, by involvement in religious revivals. Many European emigrants saw America as
the land of religious freedom, and this made it a powerful magnet for
those who wanted to worship in a different way.
Having established this broad frame of reference, Sanders focuses
her dissertation on a comparison of religious revivals in two local regions: the Danish island of Langeland, and the Swedish diocese of
Skara in Vastergotland. She sees differences in the ways that earlier
Danish and Swedish scholars approached the subject of religious revivals. Danish historians have long been aware that leaders like N . F.
S. Grundtvig and Vilhelm Beck, and the religious movements they
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inspired, played an important role in the emergence of a democratic
society. Swedish scholars, on the other hand, have tended to focus on
the theological aspects of religious revivals, and more recently, on the
mentality and political culture of the revivalists. Sanders sets out to
test all of these earlier approaches against her thesis that the revivals
were characterized, first and foremost, by conflict.
Religious Uniformity
In Denmark, the established view at the beginning of the nineteenth century was that there was one true faith, and an elaborate
state church structure existed to maintain that faith. The same was
true in many other European lands. This meant that there was one,
and only one, authorized ritual of worship and one authorized hymnal in Denmark. It also meant that a whole series of legal obligations
applied to all citizens: to attend worship in one's home parish, receive
the sacraments at least once a year,-baptize infants within eight days
of birth, and on and on. 8 As society changed, this demand for religious uniformity found new forms of expression. For example, when
Denmark in 1814 established one of the world's first systems of universal education, confirmation instruction became part of the required
curriculum.
Punishment for violating the many rules of the established
Lutheran state church was extremely severe and could result in exile
or even execution. Special regulations applied to members of officially
authorized "foreign" congregations of Jews, Catholics, Reformed, and
Moravian Brethren, but of course those groups were forbidden to proselytize among the majority population.
In short, official religion in Denmark and the other Scandinavian
countries affected not only church life but reached deeply into local
government, child care, education, work patterns, social welfare, official record-keeping, and even family life. This pervasive religious structure was enforced in Denmark until freedom of religion was finally
established under the Constitution of 5 June 1849. However, Sanders
is dealing with the period 1820-50, and religious revival movements
of those years could not avoid the disciplinary hand of the church.
The revivalists inevitably found themselves opposed by a powerful
church structure that was deeply rooted in the life of the Danish people.
This was why conflict was at the heart of the religious revivals.
Early Danish Revivals
Sanders found many varieties of religious revivals . Danish revivals are well-documented
in seven volumes edited by Anders
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Pontoppidan Thyssen under the title, V<Ekkelsernes
Frembrudi Danmark
i ferste Halvdel af det 19. Arhundrede ("The Dawn of Revivals in Denmark in the First Half of the Nineteenth Century," Copenhagen &
Aabenraa, 1960-77).9 Sanders drew heavily on these volumes but went
beyond them to fill out the picture with archival material and other
published sources, as her footnotes and bibliography demonstrate.
The pattern she found for the early Danish revivals was one of
"Godly assemblies" held in homes, frequently in defiance of the Conventicle Law of 1741, and often in direct conflict with religious and
governmental authorities. Private household devotions with Bible
reading, prayers, and hymns were encouraged, but the Conventicle
Law banned other religious gatherings or "conventicles" in homes
unless they were held indoors during the daylight hours, no food or
drink was served, men and women sat separately, and the parish pastor was informed in advance. 10 People who held illegal conventicles
were bound to come into conflict with the authorities.11
Sanders was interested in rural religious activities. Moravian lay
missionaries had been active in Denmark since the eighteenth century, but she asserts that their activities were primarily focused upon
urban areas and educated people like pastors and teachers. The first
agrarian revival in Denmark, according to Sanders, was that of "de
stc:erkejyder" ("the strong Jutlanders") in the area between Horsens
and Vejle."De stc:erkejyder" began to hold religious meetings in homes
around 1800, agitating against Balle's newly authorized hymnal in
favor of the old Kingo hymnal, and for greater piety in daily life. By
the 1820's and 1830's, religious revivals of various kinds were sweeping through the Danish islands, but they did not affect most other
parts ofJutland before 1840. After that date, the Danish revival movement split into two wings: some became Baptists or Mormons and
remained in constant conflict with the authorities, while others stayed
in the state church, shifted towards the Grundtvigian and, later, the
Inner Mission movements, and began to cooperate with segments of
the Lutheran clergy.
Sanders sees conflict of some kind as characteristic of all revivals,
but the patterns of conflict varied. She describes a "hierarchy of conflict" ranging from rather mild pastor-led conventicles to more provocative lay-led meetings and on to the most radical groups, in which
laity distributed the sacraments at home meetings and became freechurch separatists.
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C. L. Clausen
When Sanders zeroes in on Langeland, one of the first names she
mentions is that of a lay preacher named Claus Clausen. Suddenly,
the link between religious revivals and emigration appears unmistakable, because this same individual, later known as C. L. Clausen
(1820-92), became a prominent religious leader in America. Enok
Mortensen wrote about him at some length, called him a "born leader,"
and pointed out his many ties to followers of N. F. S. Grundtvig.12
Henrik Bredmose Simensen also wrote about him in his book on the
Danish churches in America. 13 Clausen has been the subject of two
biographies, one of them by Pastor Rasmus Andersen. 14 He has appeared earlier in The Bridge and is discussed in virtually every book
on the history of Danes in America. 15
The outlines of his distinguished American career are well-known. Arriving in the
New World with his wife in 1843, C. L. Clausen
began as a school teacher among Norwegian
settlers in Muskego, Wisconsin, but was soon
ordained with the assistance of a German clergyman. He served the Muskego congregation
and later moved to Luther Valley, Wisconsin,
where he started America's first Dano-Norwegian religious periodical, Maanedstidende,and
C. L. Clausen ca. 1845
its first enduring Dano-Norwegian newspaper, Emigranten.In 1851, he helped to organize the body that became
the Synod of the Norwegian Evangelical Lutheran Church in America,
which grew into the largest church body among Norwegians in
America with a significant Danish contingent, and he was elected its
first "superintendant" or bishop. In 1853, he led a large party of Norwegians and Danes with fifty ox-drawn covered wagons and extensive herds of livestock from Wisconsin to the banks of the Cedar River
in northern Iowa, where they founded the community of St. Ansgar,
the nucleus of large Scandinavian settlements on both sides of the
Minnesota-Iowa border. Clausen represented the area in the Iowa state
legislature and later served as chaplain of the famous Fifteenth Wisconsin Regiment of Scandinavian volunteers during the Civil War (see
F. V. Nerland's article in this issue of The Bridge).
In 1867, Clausen traveled to Europe as Iowa's representative to
the Paris World's Fair. He also visited Denmark and traveled around
the country, preaching and lecturing about Danes in America and
urging that pastors be sent to the growing Danish immigrant communities. Partly in response to his appeal, the Commission for the Fur27

therance of the Proclamation of the Gospel among Danes in America
was established two years later.
Upon his return to America, Clausen helped to organize the Scandinavian Lutheran Educational Society, which aimed to spread cultural enlightenment among Scandinavians in America. Clausen was
elected its first president in 1869.16 The following year, he helped to
establish the church body called the Conference of the NorwegianDanish Evangelical Lutheran Church in America, and he was elected
its president.17 In 1872, Clausen led the establishment of a DanishNorwegian colony in the state of Virginia.
Clearly, C. L. Clausen was a central figure in Danish and Norwegian Lutheran church life in America for nearly half a century. Much
has been written about him, but nobody in America knew the Claus
Clausen whom Sanders had discovered. She revealed a new, early,
and highly charged chapter in the life of this dynamic Danish-American leader. Her Claus Clausen was not a prominent leader of people
but simply a member of a persecuted community of religiously awakened lay folk, located in Simmerb0lle parish on the island of
Langeland.
Most of Sanders' information about this community came from
its persecutors in the state church and was unsympathetic. She found
a more sympathetic view in some letters written by members of the
community, including Clausen, to Jacob Christian Lindberg, the editor of NordiskKirke-Tidende.Perhaps her most valuable source was an
emotional spiritual diary from the year 1841, entitled "Lord! Let me
so number my days that I might gain wisdom in my heart!" ("Herre!
L<Ermig saa at t<Ellemine Dage at jeg maae bekomme Viisdom in
Hjertet!"). This source allowed her to get inside the mind of one who
was swept up in the revival. The author of this impassioned personal
diary was none other than Claus Clausen. 18
The Langeland Revival
The Langeland revival originated around Easter of the year 1837.
"It all began," wrote Sander, "when a Langeland crofter from Longelse
parish went to Funen to celebrate his sister's wedding . There he came
into a circle of pious folk and was so moved by their message that he
arranged a visit to Langeland . The preacher from Funen arrived
around Pentecost in 1837, and that was the start of a couple of hectic
years on Langeland." 19 Meetings were held in private homes, with
prayers, hymn singing, Bible reading, and sermons by the visiting lay
preachers . After the fourth such meeting, the sheriff ("herredsfoged")
ordered the arrest of all outsiders who held religious meetings in vio28

lation of the Conventicle Law. A lively correspondence on the matter
soon arose between the local pastors, provost, and bishop .20 By the
end of 1837, the religious revival had spread from Longelse to the
neighboring parish of Simmerb01le and had grown in intensity.
The central government in Copenhagen got involved in 1838, ordering the local governor to take action against lay preachers and
those who allowed conventicles to be held in their homes. These legal
proceedings began in August and lasted until January of 1839. They
were repeatedly delayed by the fact that new revival meetings were
constantly being held, requiring the authorities to conduct new inquiries and bring new charges. By 1839, another set of legal proceedings against the perpetrators had begun in the court with jurisdiction
over the northern part of the island, because the revival had spread
there. 21
These meetings caused a wave of religious fervor to spread like
wildfire, and the authorities seemed powerless to stop it. The heart of
the revival was Simmerb0lle parish, the home of Claus Clausen and
his wife's family, and it spread from there into all parts of the island
except the extreme north . Pastor Wind in Simmerb0lle was more sympathetic than most Langeland clergymen, but this did not prevent the
revivalists from attacking him personally, together with all other clergy
on the island. "In Simmerb0lle," writes Sanders, "they engaged in a
direct confrontation with the teacher and pastor. The smith, Anders
· Madsen Hansen, and the farmer, Rasmus Madsen, accused them of
being murderers of souls and false teachers." These families went so
far as to pull their children out of the public school and begin to educate them at home .22
This was the fiery religious movement that produced C . L.
Clausen, one of the most popular and widely-known church leaders
among Danes and Norwegians in America during the second half of
the nineteenth century . It seems strange that a man known in America
for his moderation and integrity would come from a background of
vehement religious conflict. Perhaps Sanders can help us to understand what happened to him and to other Danish immigrants with a
background in religious revival movements. Did they all calm down
and lose their religious fervor, as Clausen seemed to do, when they
came to America?
The religious revival on Langeland certainly did reach a high pitch
of intensity, but it was short-lived and gradually faded away during
the summer of 1839. Its effects, however, were deep and long-lasting.
The seeds that were planted at this time continued to grow, both on
Langeland and among Langelanders in the New World , producing a
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variety of fruit. The Baptist congregation in Simmerb0lle traced its
origins to this revival. The crofter, Johan Nielsen , later a stalwart figure in the Inner Mission on Langeland, also had his religious awakening in these years. So did Peder Rasmussen, who organized large popular meetings with Grundtvigian speakers during the 1840's, sent his
children to a folkeh1:1jskole,
and helped to organize a Grundtvigian free
23
school in Kasseb0lle. Of course, all of these religious movements,
born on Langeland in such explosive conflict, came to play a large
role in Danish-American history as well.
Explaining the Revival
What lay behind it? To answer that question, Sanders examined
what Langeland was like in those days, and what was happening to
bring about change. Langeland was unlike her other case study area
of Skara diocese in Sweden, where most farmers owned their own
land. On Langeland, 80% of the farmers were tenants. The number of
crofters ("husmrend") was soaring, and they comprised an increasingly large rural proletariat. 24 Modernization was coming with leaps
and bounds in the form of land enclosure, new tools, new crops, and
new methods of production. Agricultural production was shifting
away from subsistence and towards the growing market. Households
were comprised of family members and servants, and these households remained the basic unit of production and consumption, but
· the family was becoming more hierarchical and and developing into
a consumer of market goods.
These changes affected individuals and families differently . Some
were were able to take advantage of the changes, while others lost
out. How did those Sanders was studying fit into this picture? What
about the people like Claus and Martha Clausen, who had been caught
up in the fervor of religious revival? Were they the winners or the
losers?
Earlier researchers failed to agree on who participated in religious
revivals . Some argued that Danish revivals drew their support from
increasingly influential farmers who were prospering on the changes
in agriculture. Comparable groups supported the Haugean movement
in Norway and Methodism in England, they said . However, a few
English and Swedish scholars countered that the revivals were really
movements of a poor and oppressed rural proletariat, not prosperous
farmers . One Danish scholar took still another tack and noted that
young people attended the revivals in great number; this led him to
assert that the revivals were really part of a youth rebellion. So who
were the revivalists: prosperous farmers, downtrodden farm labor30

ers, or rebellious youth? The jury was still out on that question. It
might pay to look at the court records .
The detailed records from court proceedings on Langeland allowed Sanders to count every individual who was present and accounted for. She dug into the records from Simmerb01le and found
that most participants in the revivals were indeed crofters and servants, and that many of them were young. However, she found that
the servants and young people came to the revivals with the heads of
their households, not alone. This was not evidence for a youth rebellion. In fact, Sanders concluded that the patriarchs were still in charge,
and that they brought along their whole households. She thought that
the power of patriarchs over their families and servants may actually
have been strengthened, not weakened, by the revivals. 25
These revival meetings were generally hosted by substantial farming families who were leaders in the local community. Moreover, Sanders found that revivals flourished primarily in traditional areas where
family farmers, not aristocratic owners of large estates, occupied a
central social and economic position. It did not matter whether the
farmers were tenants, as on Langeland, or farm owners, as in Skara
diocese. The preachers, on the other hand, reflected a cross-section of
society and were mainly from outside the local community. Most participants in the Langeland revival may have been crofters and ser. vants, but their participation, she concluded, demonstrated solidarity with the farmers, not opposition to them. 26 Father would be firmly
in charge of Danish immigrant families with a background in these
religious movements if Sanders is right.
Some English feminist scholars have argued to the contrary that
the Methodist revival represented a feminization of rural values. Revival meetings took place in the woman's sphere of the home, emphasized family values, allowed women to participate as individuals, and were not hard and rational but based on feelings and emotions. 27 All this was part of a feminizing trend, as they saw it. Danish
scholars have been reluctant to accept this, arguing that it was the
men, not the women, who got carried away emotionally by the revivals, while the women took care of the practical side of having so many
guests in the home. In any case, the home was hardly the women 's
sphere on a Danish farm, and farm women were not pampered home bodies: they cared for children and prepared food and dairy prod ucts, but they also helped with field work, cared for livestock, slaughtered, and generally functioned as equal partners with the men. 28
Sanders concludes that women participated in the Langeland revivals, but mainly in a pas sive wa y, and the revivals were not feminized.
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In fact, emotionalism, moralism, and the home sphere were not exclusive female domains in that day and age. Moreover, an individual
relationship to God was not something new but had been a part of
Protestantism since the Reformation; girls and boys alike learned
Luther's Small Catechism in preparation for Confirmation. 29
Sanders concludes that religious revivals in Denmark were not
proletarian or feminist movements but flourished where traditional
rural society was strong, farmers were the dominant group, and the
gap between farmers, crofters, and servants was not too great. Farming families sponsored the revivals and gave them a stability that reinforced established values, but other groups participated. Sanders
grants that some revivals may have been strengthened by the perceived threat of modem middle-class values, especially in areas with
a strong farm-based economy, since the revivals did not take place in
localities where farmers were weak. 30 She denies, however, that participants in revivals were traditionalists who were losing out in a
changing world.
What Happened in Revivals
Sanders goes on to examine the inner workings of the revivals in
considerable detail. They lacked a formal organization but did develop structures for spreading their ideas. The conventicles in homes
_could become very crowded, with some standing outside and listening through the windows of the low, thatched farm house. Those inside and out sang hymns, and the leader prayed, read the Bible, and
preached or read a sermon, sometimes for hours. The meetings were
not discussion groups but were more like home devotions or a church
service, with a clear distinction between leaders and hearers . Awakened participants who had experienced a conversion in their way of
life developed strong feelings of fellowship and common identity,
which they expressed in emotional language and also by mutual assistance, intermarriage, and celebrations together, including fall festivals, baptisms, Christmas, and Easter. They supported the "persecuted brethren in the faith" in foreign lands, and Sanders sees C. L.
Clausen's journeys to Norway and then to America in this context. 31
The revivalists saw themselves as saved and living a good life; they
saw others as lost souls living evil lives. By individual and emotional
choice, they created an alternative society, but one that resembled the
old communal village. 32
Certainly, this experience in organizing an alternative community, different from surrounding communities, would be a tremen dous asset for immigrants who wanted to maintain their special way
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oflife in the New World. At the same time, the attitude that one's own
group is a people apart would limit the interaction with others in a
pluralistic society and would retard social assimilation to a new American way of life. Strong inner cohesion characterized many DanishAmerican communities, including those with a background in Danish religious movements, such as Adventists, Baptists, Grundtvigian
Lutherans, and Mormons.
The Danish revivals spread when somebody heard of a revival
meeting, wanted to participate, and invited a preacher home. Rumors
of what was going on attracted new listeners as the preachers wandered from place to place. Sanders gives the example of the lay
preacher, Peter Larsen Skrreppenborg (1802-73), who came from Funen
to Langeland with Anders Larsen. Their visit illustrates "how the revival spread like rings in the water from
Skr0belev, Lindelse, and Humble parishes.
During their first meeting in Skr0belev on 3
March 1839, they were invited to Lindelse by
Mads Albertsen' s wife. They held a meeting
there the next afternoon, and then accepted
another invitation from Lars Rubek, who
lived close to Mads Albertsen. They spent the
night in Lindelse and went the next day, 5
March 1839, to Humble to visit Andreas
Nielsen, the farmer of Melgaard. His son had
invited the preachers, friends, and neighbors
P. L. Skra?ppenborg
and had spread news of the meeting in
nearby villages. The two speakers spent the night there, one with
Andreas Nielsen and the other with the village bailiff ('sognefoged'),
Peder Navne. The next day, they accepted still another invitation to
visit Anders J0rgensen in Humble. On Thursday, they held a small
family devotions in Lindelse, and on Friday, 8 March 1839, they were
brought in for a police interrogation,
after which they left
33
Langeland. "
As Sanders sees them, the revivals were not spontaneous but were
linked by chains of intinerant preachers and networks of village rumor. Rather than inventing a new structural base, they built on and
enlarged the tradition of family devotions. As the revival spread, lay
preachers from outside were replaced by local ones, who then wandered to still other new areas. Contacts with neighbors and with friends
and relatives in other parishes facilitated the spread of the revivals.
Traditional networks of this sort were strong in farming communities, and that was why the revivals occurred in just such areas. The
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fact that they only spread through personal networks also explains
why they did not reach every farming cornmunity. 34
Democracy, not Charisma
Some religious movements revolve around charismatic leaders
who wield God-given authority to attract followers, but Sanders denies that the Danish revivals followed this pattern. She says that the
Danish revival preachers did call upon the authority of the Holy Spirit,
but that the revivals received their legitimacy by appeals to tradition
and established forms, and not to a new, charismatic inspiration.
The revivals did not have a modern organizational structure but
drew upon the traditional patterns of village life and established forms
of family devotions. In their choice of preachers, however, they followed a new, democratic path that ignored formal credentials and
the geographical boundaries of parishes. After the meetings, participants went on to discuss and debate matters of faith in the manner of
a modern democratic society.
The provocative thing about the revivals was not that they turned
to charismatic leaders, but that they exercised choice to establish an
alternative society, apart from that of their village neighbors and the
authorities of state and church, and that they developed an anti-authoritarian rhetoric to defend what they did . Before the establishment
. of universal male suffrage in 1848 and constitutional government in
1849, ordinary Danes lacked established means of political expression. This meant that they often became extremely outspoken in their
attacks on the establishment, and it meant that they moved rapidly in
the direction of a modern democratic society. The revivals produced
a unique blend of new democratic and old traditional elements, which
gave confidence and stability to the movement. 35
Religious Views
Sanders goes on to examine the world view of the revivalists at
length, concluding that they and their opponents both looked at the
world through the same Protestant spectacles, but that the revivalists
were a bit more traditional.
They asserted that there was one and only one true faith, and
they opposed any movement towards secularization, but they claimed
for themselves the right to define that faith. They were especially
skilled at citing the Bible, and in the New Testament, they found models for individual action and opposition to authority. They identified
with the Apostles and read the words of Jesus as if they were ad34

dressed to them personally. The Langeland revivalists were able to
write long, clear, and logical defenses of their views.
Their search was for salvation, and they believed that the course
of the world was determined by the battle between God and the Devil ,
not by human will. This was why the blacksmith, Anders Madsen
Hansen, accused the Simmerb0lle village teacher of "murdering souls"
when he said that there was no devil, that evil came from our own
evil inclinations, and that Jesus was also tempted by his own evil inclinations . Even those villagers who did not participate in revivals
sided with the blacksmith in this exchange.
The revivalists were solidly Lutheran in their belief that justification was by faith alone, which was a gift of God. At the same time,
they chose a strict, ascetic life style and preferred the fellowship of
their own kind over traditional rural celebrations . In summary, says
Sanders, theirs was an aggressive Protestant folk culture solidly
grounded in traditional beliefs and practices. 36
Challenges to Sanders
Carsten Madsen and Hans Vammen challenged this interpretation. Madsen argued that the religious views of the revivalists expressed the concerns of modem, nineteenth-century philosophy, not
of a traditional way of thinking. When the revivalists modeled their
lives on the New Testament, for example, they were following an urge
that was characteristic of the Romantic era . Their dualistic perception
of conflict between God and the Devil was an expression of creative,
subjective idealism. Their battle against the oppressive authority of
the state church reflected the revolutionary ideal of freedom. 37
Vammen thought that they reflected the modern theory of popular
sovereignty in their opposition to authority .38
These critics raise complicated questions involving the history of
ideas, and their approach indicates that the religious thought of the
people caught up in the revivals was far from simple or easily explained, but was rich and complex. This in turn may help to explain
why they and their successors, including Danish immigrants in
America, later moved in such a great variety of religious directions. 39
Revivals and Modernization
Sanders concludes that the revivals were a step towards a modem society characterized by individual property and political rights,
commercialized production, and a secularized or individualized world
view. The revivals were traditional in many aspects , to be sure . They
were farmer-based , organized by households, and strictly Protestant
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in their beliefs. They flourished in areas with close ties between a dominant farming class and others in the community, where the gentry
were not a powerful local factor, and where the household remained
a strong social and economic unit. In such communities, traditional
elements were able to give strength and legitimacy to the revivals,
which served as a foundation for their innovation.
Sanders asserts that the history of these early revivals of the years
1820-50 shows that the modem world emerged, not through a break
with the past, but through a dynamic interplay between old and new. 40
The revivalists were not people who rejected or were overwhelmed
by the changes sweeping through Denmark, but rather, they were
among those who took charge of their own destiny and joined forces
to make the world a better place. They were people with the potential
to be winners. If Sanders is right, their participation in the religious
revivals left them and their successors well-prepared to achieve success as immigrants in strange new worlds across the sea.
Sanders and the Historians
Scandinavian scholars have certainly taken Hanne Sanders' dissertation seriously, even though they have not always agreed with
everything she said. Despite the criticisms noted above, Hans Vammen
expressed high praise for the dissertation in his long review in the
leading Danish historical joumal. 41 Carsten Madsen was a bit more
· sceptical. 42 A Norwegian scholar, Dag Thorkildsen, made Sanders'
book a central element in his presentation to scholars from all five
Scandinavian countries at the Nordic Historians' Meeting in Tampere,
Finland, in 1997. His presentation was published in 1998.43
Thorkildsen spoke on the topic of "Revivals and Modernization
in Scandinavia during the Nineteenth Century." As he saw them, the
religious revivals were important historical movements of ordinary
people that often grew into mass movements but also promoted individualism and a democratic way of life.44
Early on, Thorkildsen took up the matter of identity. He asserted
that "human identity is not a' given' but something that an individual
must discover and realize ."45 Certainly, this is true of ethnic identity:
out of a legacy that is both Danish and American, each individual
and ethnic organization needs to construct and reconstruct a concept
of what it means to be Danish -American . Thorkildsen asserts that this
is true of a religious identity as well.
During the course of the nineteenth century, the solid link between individual identity and religion was broken. In the religious
revivals, people "awoke" to a new religious identity with individual,
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social, and historical dimensions. The" awakened" individual felt like
a new person and felt a need to bring the experience to others. This
led to the formation of groups, and what had been an individual identity grew into a collective identity. The common experience of change
convinced members of the group that they lived in an historic age,
and they expressed their emotions and new self-awareness by means
of song. Once having experienced this process of identity transformation, Thorkildsen argued that the revivalists had the mental capacity
to refill their identity with new contents, such as those of later national and political movements. 46
Thorkildsen reviewed the main features of an extensive literature on religious revivals in Norway. Earlier scholars focused primarily on the revival led by Hans Nielsen Hauge around the very beginning of the nineteenth century. More recent writing has dealt with a
wide range or religious and political movements, often connected,
and including political radicalism, temperance, feminism, and the
drive for a New Norwegian language. The result is a tendency to see
all of these movements, including religious revivals, as popular
counter-cultures
opposed to the official culture of the elite. 47
Thorkildsen does not discuss emigration, but most of the movements
he mentions were strongly represented among Scandinavian immigrants. If these were counter-cultures, one could almost say that
counter-cultures became the dominant culture of the immigrants.
Next, Thorkildsen turned directly to Hanne Sanders' dissertation.
As he saw it, her primary emphasis was on traditional elements in
the revivals: leadership by farmers, organization by households, meetings based on family devotions, and orthodox Lutheran religious
views. Thorkildsen asserted, by was of contrast, that innovative elements were even more important. In fact, as we have seen, Sanders
gave particular emphasis to the interaction between tradition and innovation in the revivals.
The revivals of the nineteenth century had deep religious roots,
which Thorkildsen traces back to Martin Luther's doctrine of the
"priesthood of all believers," reinforced by German pietism with its
emphasis upon a godly life, by hymn writers like Hans Adolf Brorson,
and by conventicles with lay missionaries of the Moravians. In all the
Scandinavian countries, revivals arose simultaneously and independently during the 1790's, often in response to growing rationalism
among the elite. Leadership generally came from self-taught, literate
lay people. Government authorities opposed the revivals for a long
time, but after 1850, the revivalists permeated and transformed Scandinavian state churches, especially by means of the Haugen and
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Johnsonian movements in Norway and the Grundtvigian and Inner
Mission movements in Denmark. 48
These revivals were innovative, according to Thorkildsen, and
shared certain common characteristics throughout Scandinavia. In
their demand for religious freedom, they contributed to the emergence of a modem, pluralistic society. The participants were activists,
and this led them on to wealth and positions of leadership in society.
They brought into existence new social structures in the form of voluntary associations for men and women that were independent of
family background, social class, and local environment. Their individualism and sense of personal responsibility, expressed in terms of
a personal religious conversion followed by a godly life, led them to
place personal judgment above authority. In cultural terms, they opposed much that was modem, and their political attitudes across
Scandinavia were quite varied and ambiguous, but in broad religious,
social, and economic terms, as well as in their mentality, the revivalists clearly helped to bring about the modernization of Denmark and
the other Scandinavian countries, in the view of Thorkildsen. 49
In the highly differentiated and interdependent modem world,
each individual must take responsibility for his or her own life. This
demands self-control and discipline, and the revivals helped to establish those virtues, Thorkildsen asserts. He describes the religious revivals of the nineteenth century as an important part of a civilizing
· process that internalized self-discipline within each individual participant in a way that replaced the rule of tradition and authority in
earlier times. 50
Winners
So, in the final analysis, who were our immigrant predecessors?
Were they winners or losers in the society of their day? Did they rep resent the solid core of Danish culture, or did they come from a vari ety of counter-cultures on the fringes of Danish life? We might ask
whether the debate over the writing of Hanne Sanders has gotten us
any closer to answering those questions .
She sees the revivalists as intelligent, literate people from the broad
ranks of Danish society, rooted in the past but motivated to take charge
of their own destiny and exercise individual choice , in order to establish new religious and social patterns that they controlled in their own
way. In doing so, she says, they helped to lead the way towards a
modem, democratic, and pluralistic world .
Madsen and Vammen both argue that the revivali sts may even
have been more modern, and less traditional, in their religiou s view s
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than they realized. Thorkildsen sees them as heirs to a long tradition
of Lutheran belief and practice, and at the same time, dynamic innovators and social activists who were among the first to deal what it
means to be modem.
If being the vanguard of the future means that they were winners, they certainly were winners. If their strong religious beliefs, sense
of group cohesion, and individualistic activism helped to shape the
world of the immigrants, then the immigrants were equipped to be
winners as well, wherever their paths might lead them.
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